The present study concerns the application of the transitivity model as an analytical tool in the investigation of ideology in political rhetoric. Specifically, the paper examines the issues of national belonging and the construction of identity in Ansaruallah's proposals to the National Dialog Conference in 2013. The data for the study is constituted, for considerations of thematic relevance, by the Sa'ada Issue part of the proposals. The objective of the analysis is to find out in what terms Ansarullah's identity is constructed, how the nation is promoted as a value in Ansaruallah's political rhetoric, and how important national belonging is in Ansaruallah's construction of their social identity. In order to address these concerns, the paper analyzes the nominal and verbal constructions in the proposals using the linguistic framework of the transitivity model (Simpson, 1988). Findings from the analysis reveal that Ansaruallah construct themselves as an oppressed group whose members are bound by religion and oppression, rather than by a nationalist bond. Indeed, Ansaruallah distance themselves from Yemen, fellow Yemenis, the national government and from national institutions, and instead express emotional attachment to Sa'ada, which is construed as the homeland, and solidarity with Ansaruallah militants and Sa'ada residents, who are construed as the co-nationals of the homeland.
Introduction
Once confined to the northern peripheral highlands, the Houthis (or Ansaruallah as they prefer to be addressed) control much of Yemen's north today. Once an educational center of Zaydi revivalism, Ansaruallah are a heavily armed militia today. Once an outlawed rebel group, Ansaruallah are more or less the de facto governing authority in Yemen (or at least in north Yemen) today. And once marginalized, the group is now marginalizing. It all started in 1986 when a group of religious scholars in the northwest Yemeni province of Sa'ada established a Zaydi revivalist movement known "Ittihad al-Shabab" (Union of the Youth). It was a movement of religious education that aimed mainly at the revival of beliefs and cultural heritage of the Zaydi sect in Yemen
The Unification of North and South Yemen in 1990 brought with it a constitution that guaranteed partisan pluralism in the country. Capitalizing on the new legislation, the Ittihad al-Shabab movement morphed into a political party that was called Hizul Haq (Party of Truth). The party contested the 1993 and 1997 parliamentary elections and won two seats each one of which went to Hussein the son of Baddreddin al-Houthi. In 1997, Baddreddin al-Houthi and his followers defected from the party and started the more radical "Muntada al-Shabab al-Mu'min" (Assembly of the Believing Youth) that was later transformed into the more organized "Tanzim Al-Shabab al-Mumin" (Lux, 2009) . Hussein al-Houthi took over in 2001 and split off from the Tanzim and started a more traditional, less liberal group whose aim was the assertion of their Zaydi identity. The new group considered Baddreddin al-Houthi its spiritual leader, revered the teachings (in the form of Malazim or booklets) of his son Hussein al-Houthi, and was successively led thereof by members of the Houthi family. Therefore, the group has come to be popularly known as "al-Houthi Group" and followers of the movements as the Houthis. without them; or (c) the person feels she could not change even if she wanted to. (p. 25) So the identification features and the commitment choices we make need to be a matter of choice and choice we take pride in in order for them to constitute a normative framework that guides behavior. A receding hairline, to take an example, cannot be considered as part of a person's personal identity because this is by no means a voluntary decision. In other words, it is the deliberate choices we make that constitute our style-our manner of dress, speech, and our personal moral framework. More often that not, the choices are individualistic-they set us apart not only from other individuals but also from other traditional group affiliations.
More significant, and more relevant to the concerns of this paper, is the social, collective identity. This refers to the social categories in which people place themselves (or are placed in by others) that determine their group affiliation and ultimately define their outlook. Fearon (1999) identifies two distinguishing features of social categories. First, they delimit explicit or implicit rules of membership according to which members are identified or not with the group; and second, they are understood in terms of ideology and behavior that is expected of members in certain situations.
Traditional social categories people often attach to for collective identity include categories like family, friendship, lifestyle choices, nationality, professional identity, team spirit and shared interests, religious beliefs, ethnicity, and political affiliations (Marsh, Bradely, Love, Alexander, & Norham, 2007) . When people attach to these categories, their actions or behaviors are obligated to be line with those typical of members of the group. More relevant to this paper, however, is identification with the nation, or what is called National Belonging. More on this, and on Ansaruallah's behavior as a group, in the next section.
National Belonging
"The issue of belonging," argues Anthias, "emerges in relational terms: both in terms of the construction of we-ness-i.e., those who can stand as selves-and the construction of "otherness"-i.e., in the construction of those that cannot stand as selves" (2008, p. 8) . This attachment gets activated when fear of exclusion is present. If we feel we are not getting recognized or valued in a particular group, we stretch the boundary and align ourselves with another. The issue of belonging is realized along different dimensions, discussed in the previous section, the most relevant of which here is the nation.
National belonging is commonly defined in terms of ethnic (cultural) ancestry and civic (political) commitment (e.g., Wakefield et al., 2011) . The ethnic conception is more deterministic (where membership is acquired because un-chosen cultural considerations) while the civic conception is more inclusive (where membership is granted because of chosen criteria). Ethnically, to be Yemeni is to be born in Yemen to Yemeni parents, and to observe the traditions and culture of the land. From a civic perspective, however, national belonging is an act of choice and commitment. The remainder of this section examines the behavior of the Ansaruallah group from both perspectives in order to draw preliminary conclusions about the national belonging of the movement.
Members of the movement share with fellow Yemeni some characteristics such as historical locatedness, religious beliefs, appearance, values, behavioral and ethnic traits, and experience. They were born in Yemen to Yemeni parents. They are Muslims (though belonging to a different sect of Islam) who speak Arabic and are living within the national boundaries of the state. They observe similar social customs and traditions with regard to the family, marriage, honor, hospitality, and architecture, to name a few. In their appearance, they are also obviously ethnically Yemenis.
Members of the movement also started a political party in 1990, were represented in the parliament in 1993, occupied the ministerial offices of Awqaf (religious endowments) and Interior Affairs, and more recently participated in the National Dialog Conference. They seem to recognize the state and operate within its "democratic" framework. So one could argue that they demonstrate belonging to the nation in both ethnic and civic terms.
However, a number of behaviors by the followers of the movement point to a different direction. First, in March 2012 the movement launched a satellite TV channel, Almasirah, carried on the Egyptian satellite NileSat. The group felt that a medium that was needed to counter the inflammatory accusations and heavy propagandizing by the state media. It was like a resistance media platform. Second, the national school syllabus is conventionally designed by a national institution-the Ministry of Education. Refusing the national syllabus and using one of your own is also an act of resistance. There have been reports of school textbook used in Sa'ada schools that are different than those used in Yemeni schools outside the province.
Third, the group does not take pride in Yemen's national symbols. They neither play the national anthem nor stand for it in on formal occasions. They do not take pride in the national flag, either. Their cars and homes fly ijel.ccsenet.org International Journal of English Linguistics Vol. 7, No. 4; 2017 250 their own flag with its anti-American, anti-Jewish slogan, and in their rallies it is the only one they wave. Besides, the group carries out religious practices and hold religious festivals unobserved by fellow Yemenis. They commemorate Ghadeer and Ashoura, publically celebrate the birth of Prophet Muhammad, and build and visit shrine for their religious leaders. They celebrate these festivals in the manner of Twelver Shiite-a manner unseen before in Yemen, and these celebrations are attended by huge numbers of followers.
Fourth, the Ansaruallah slogan bears the tricolor of the Iranian flag. This banner starts with the phrase "God is Great", which figures twenty-two times on the fringes of the green and red bands of the Iranian flag. The group's rebranding themselves as Ansaruallah brings them closer, at least morphologically for now, to the Lebanon-based, Iran-supported "terrorist" group Hezbollah. In fact, Ansarullah's inception is similar to Hezbollah's. Like Hezbollah, it started as a religious movement conceived by Shiite Muslim clerics. The movement later grew into an organization with seats in the parliament and the government. It operates its own media outlets, has a military wing, and overseas an international border.
Last, and surely not least, the group has its own military uniform, organizes military funerals for its "martyred" leaders, and has medium and heavy military machinery that fended off the Yemeni military and Saudi Arabian military. Are we looking at a de facto state within the Yemeni state? And are Ansaruallah asserting an identity parallel to that associated with the state?
Examination of routinic behavior of the movement, therefore, does not give us conclusive evidence about the national belonging of the movement. The remainder of the paper examines the group's political rhetoric in search for answers to the questions raised by this paper.
Objectives
This paper attempts a transitivity analysis of Ansaruallah's proposals to the NDC in order to answer the following three questions.
1) In what terms is Ansarullah's social identity constructed?
2) How is the nation promoted as a value in Ansaruallah's political rhetoric?
3) How important is national belonging in Ansaruallah's construction of their social identity?
Methodology

Data
The corpus of Ansaruallah's political rhetoric is constituted by the political speeches of their successive leaders, the press releases and publications of their political council, and the statements of their current leader Abdulmalik Alhouthi reported by his media office. This corpus is partly available online in the group's website at www.ansaruallah.com.
Ansaruallah's proposals to the National Dialog Conference are one of the publications of their political council. The proposals have been published in 2013 in book form running into 280 pages covering four of the issues addressed by the NDC, namely, the Sa'ada Issue, the Southern Issue, State Building, and Good Governance. Of these four, the study samples the Sa'ada Issue, which constitutes more than one third of the publication. More importantly, the Sa'ada Issue is more directly relevant to the concerns of this paper, namely, the investigation of identity and national belonging in Ansaruallah's rhetoric. The Sa'ada Issue part of the book can also be retrieved from the NDC web page at http://www.ndc.ye/ar-issue.aspx?show=2.
Theoretical Framework
The theoretical framework of this study is informed by the transitivity model. The original version of the model was developed by Halliday (1970; 1971) , and the two decades that followed produced a number of modified versions of the same model (Berry, 1975; Halliday, 1985; Simpson, 1988; Simspon, 1993; Halliday, 1994) . Halliday (1975) identifies seven functions of language, one of which is the ideational function. He argues that language is a resource for making meaning and a means for representing the world. In Halliday's words,
It is through this function that the speaker or writer embodies in language his experience of the phenomena of the real world; and this includes his experience of the internal world of his own consciousness: his reactions, cognitions, and perceptions, and also his linguistic acts of speaking and understanding. (1971, pp. 332-333) This ideational function of language is realized through the grammatical system of transitivity-the system of options made by the language user to codify their experience of a particular event or evaluation of a particular experience. Halliday posits that these options involve three elements: the processes, the participants and the circumstances. The processes are realized in the verbal phrase, the participants in the nominal phrase(s), and the ijel.ccsenet.org Vol. 7, No. 4; 2017 circumstances in the adverbial and/or prepositional phrase(s). This is the basic skeleton of the transitivity model shared almost all later versions of the model, and which forms the central component of the analytical toolkit of the critical linguist. The differences are in the types of processes identified and the semantic roles assigned to the participants and adjuncts. This paper adopts Simpson's (1988) version of the transitivity model as the theoretical framework for the investigation of identity and national belonging in Ansaruallah's political rehtroic.
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Simpson's transitivity framework draws extensively from Halliday's (1985) model, with some components of the model drawn from an earlier version proposed by Berry (1975) . According to Simpson (1988) , transitivity shows "how speakers encode in language their mental picture of reality and how they account for their experience of the world around them" (p. 167). Simpson argues that speakers encode their conceptualization of the world in the grammatical structure of the clause. The processes, the participants, and the circumstances all combine to reveal how a speaker labels people and categorizes the "goings-on" which constitute reality, i.e. whether they are presented in terms of doing, happening, feeling or being (Halliday, 1985, p. 101) .
Simpson identifies five processes, two participant roles to each process, and leaves the category circumstances open (to be filled by temporal, spatial, causal, conditional and other adjuncts). The first process in the material process, or the process of doing, which is subdivided into event processes (where the actor is inanimate) and action processes (where the actor is animate). The latter further subdivides into intention processes (processes performed voluntarily) and supervention processes (processes that just happen). Associated with the material processes are two inherent participant roles, namely, Actor (which is obligatory) and Goal (which is optional).
The second set of processes is the mental processes, or the processes of sensing. Mental processes are subdivided into perception processes (processes of seeing, hearing, etc.), reaction processes (processes of liking, hating, etc.), and cognition processes (processes of thinking, recognizing, etc.). Associated with the mental processes are the two inherent participant roles of Sensor (the "feeler") and Phenomenon (that which is felt).
The third type of processes is the relational processes, or the processes of being. Relational processes express relationships between elements in the clause. These relationships may be intensive (relationships of equivalence), circumstantial (processes of circumstances), or possessive (processes of possession). Associated with relational processes are the two inherent participant roles of Carrier and Attribute.
The fourth group is the existential processes, or the processes that assert the existence of something. These processes typically include the word "there" as a dummy subject, and typically also have one participant rolethe Existent (that which exists).
The last process type is the behavioral processes, or the processes of physiological and psychological behavior. These processes include such behaviors as breathing, dreaming, and smiling. Associated with these processes are the key participant roles of Behaver (the conscious being involved in the process) and Behavior.
Procedure
This study raises three questions. The first relates to the way Ansaruallah encode their group identity. The second and third relate to the way the way the nation is promoted as a value and as a marker of belonging in Ansaruallah's political rhetoric.
In order to answer these questions, Ansarullah's proposals on the Sa'ada issue will be subjected to a transitivity analysis along the lines of the model proposed by Simpson (1988) . All clausal constructions making textual reference to Ansaruallah, Yemen, Yemenis, national institutions, and the national government will be examined. These nominal groups will be analyzed to define the participant roles assigned to each nominal, and how these choices encode Ansaruallah's image of themselves and position Ansaruallah vis-à-vis the Yemeni state, the Yemeni people, and the Yemeni national institutions.
The clausal structures will also be examined for the types of processes used with each nominal group. The choice of processes reveals Ansaruallah's ideological evaluation of the state, state institutions and fellow Yemenis. They also indicate how Ansaruallah evaluate action by them and action on them. Analysis of all these choices will suggest how Ansaruallah conceptualize their collective identity and identify the parameters that define this conceptualization. It will also highlight the significance of the nation as a marker of belonging in the construction of Ansaruallah's group identity.
Analysis
General Textual Features
Ansaruallah's proposals to the NDC were published in book form running into two hundred and eighty pages and covering four major issues. Of these issues, the analysis singles out the first, and major issue in the book, the ijel.ccsenet.org Vol. 7, No. 4; 2017 Sa'ada issue, which runs into one hundred and five pages, or ninety-three excluding the introduction. The number of paragraphs in the selected part is two hundred ninety nine and the number of sentences is a little above three hundred. So every page on average has about three paragraphs and almost every sentence is a paragraph long.
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Ansaruallah
Ansaruallah are mentioned twenty-four times in the text, and they constantly appear in long sentences. Some of these sentences are almost three hundred words long, and the average sentence length where Ansrarullah are mentioned is 63 words long. The long sentences produce complex long NPs and multiple levels of textual subordination. It takes the reader a long time to work through the structure of the nominal in order to reach to the verbal element of the sentence, or the proposition, which is deeply embedded. Except on four occasions, Ansaruallah are always subordinated at lower levels of structure in the text. This allows for packaging as assumptions propositional content that would otherwise be open to debate or questioning. Packaged as an assumption in the text are the injustices Ansaruallah suffered by the state and its regional and international allies. These are passed on as given in eighteen structures ranging between sixteen to two hundred ninety three words long. Also assumed is their identification with Sa'ada in opposition to Yemen, and the popular support they enjoy inside Sa'ada and outside.
The twenty-four references to Ansaruallah break down add follows. As shown in the table, in all their twenty-four appearances Ansaruallah figure in Material Action structures. Whenever they appear, there is always action. Thirteen of these are Material Action Intentional structures-structures that involve action by human agents, and the other eleven are Material Action Event structures that involve action but non-human agents. Interestingly, and consistently, Ansaruallah assume the participant role of Goal in all these structures. In other words, Ansaruallah are the objects of all verbs in all structures involving them and they never assume the participant role of Agent or any other participant role. The action is always action on them, never by them. Ansaruallah construct themselves as goals or recipients of action, and this is the identity they create for themselves throughout the text.
Yemen
Yemen is referred to seventy-seven times in the text. It is referred twenty-five times by name "Yemen", twenty-five times in political terms "state", twenty times in geographical terms "land", and only eight times in nationalistic terms "homeland".
Reference by Name
Yemen is referred to by name twenty-four times in the text, as illustrated in the table below. 
Yemen: The State
In the twenty-five references to it as a "state", Yemen is not constructed in positive terms. In fourteen of these references, it is constructed as a failed state. Its resources are mismanaged, its treasurey has been drained, and its dignity has been undermined. The state has confiscated freedon of thought, its rulers are a gang of thieves, and it is devoid of all that is associated with states. In all these sentences, Yemen figures in Material Action Intentional structures, and consistently assumes the participant role of Goal. For Ansaruallah, the state has always been abused, and the agent is always Saleh's neopatrimonial autocracy.
In six other references, Yemen is a non-state, and Yemenis have lost confidence in it. In these references too, the state is Goal of action initiated by Saleh's regime and his circles of influence. The state has been turned into décor, a police state, and a non-state. The state project has been corroded and confiscated, and needs re-building and rehabilitation.
In addition to the negative construction of the state on twenty occasions, there is non-negative (but not categorically positive) construal in five places. These are structures where Ansaruallah or Sa'ada are Goal of benefits or privileges whose Agent is the state. These are looked-for, not already attained, benefits. Ansaruallah insist that they should get accommodated in state agencies, compensated with jobs, and represented in state institutions. So the only context Ansaruallah would frame Yemen positively, or non-negatively, is when they are participating in running the state and sharing its resources.
Yemen: The Land
In twenty other references, Yemen is referred to as a "land", as illustrated in the table below. The Relational Processes of Possession are all in the context of economic resources being seized by the regime seizing resources of the land, and the circumstantial processes are all process of location intellectual and sectarian diversity in the land. Yemen is a "place" where intellectual diversity is not respected, influential powers are mediating, conflicts are taking place, sectarian division is encouraged, and where unfair representation of all parties flourishes but must be criminalized. All these are depersonalized references, lacking in emotional attachment.
In the other nine references, Yemen appears in Material Action Intentional structures. In all nine appearances, it framed as the Goal of all the action. The Agent, consistently Saleh's autocratic regime, is managing the land, administering the land, opening the land to Americans, stigmatizing the land by poverty, and plaguing the land with corruption. The only one reference where Ansaruallah attach their name to the "land" is on page 100, and here Ansaruallah are also the Goal in Material Action Intentional processes of targeting and conspiracy by circle of power in Saleh's regime drag Ansaruallh into conflicts in the land.
Yemen: The Homeland
There are also seven references to the homeland, as illustrated in the table below. Vol. 7, No. 4; 2017 the 519 detained and forcibly missing Ansaruallah militants are framed as co-national of the homeland 519 detained & forcibly hidden members of this homeland.
In the five Material Action structures, on the other hand, the Goal is consistently the homeland, and the identity of the Agent reveals the identity of the homeland. In these processes, the state aggression against Ansaruallah is framed as aggression against the homeland, the wars by the Yemeni regime is an error against the homeland, and the Saudi military intervention constitutes a violation of the sovereignty of the homeland. Given that the Yemeni state launched the war against Ansaruallah in Sa'ada and that the regional (Saudi Arabia) and international powers sided with the Yemeni state, it becomes obvious that Sa'ada, in opposition to Yemen, is construed as the homeland and Ansaruallah militants are the national of the homeland.
Yemeni People
The Yemeni people are referred to sixty-three times in the text. They are called the Yemeni people on twenty-two occasions and referred to as the co-nationals forty-one times, as illustrated in Table 5 below. The other forty-one references, however, offer a different construction. Generally, a sense of belonging to a nation strengthens when an external threat becomes clear, causing individuals to seek to unite with fellow nationals for mutual protection against the common threat. And this is what happens throughout the text. Apart from five relational processes, all other 36 references construct the "co-nationals" in Material Action Intentional structures. In these appearances, no exception, the co-nationals are Goal of intentional action. They have been detained and tortured by the Sana'a regime, evacuated from their homes, forcibly displaced, and burned alive. They have been victims of six unjustified wars, continuous aggression, and massacres, causing them immense material and psychological damage. The Actor of these MAI structures is consistently the "Yemeni" ruling authority, also referred to as the Sana'a Regime The protection Ansaruallah get is from the group, the privileges they get are from the group, and their loyalty is to the group, not to the state, and their identity is associated with the group, not with the country. In the text, the homeland, mentioned five times, is always Sa'ada, not Yemen, and the co-nationals, mentioned forty-one times, are always Ansaruallah militants or Sa'ada residents. Ansaruallah retreat into a sub-identity that defines them in opposition to the national identity represented by their oppressors.
Conclusions
Analysis of Ansaruallah's proposals to the NDC provides answers to our research questions. In all twenty-four textual references to them, Ansaruallah are consistently framed as the goal of action by the Yemeni military "machines". They are textually constructed as an oppressed group whose members are bound by religion and oppression. They are underrepresented, targeted, and living in underdeveloped Sa'ada, and this textually created identity is borne by the analysis of the transitivity patterns in the text. In this frame, the common threat to Ansaruallah's existence is the Yemeni government (an ally of the United States), and the threatened identity is their Shiite identity. This makes Ansaruallah retreat into their religious, oppressed sub-identity.
In consistence with this projection of the Yemeni government, Ansaruallah distanced themselves from Yemen and fellow Yemenis. Nowhere in the proposals do Ansaruallah identify themselves with Yemen. None of the references to Yemen, for example, is suffixed with a possessive marker, which is common use in Arabic to suggest belonging. These references are depersonalized, lacking in emotional attachment. And like with the references to Yemen, references to Yemeni people are detached, reflecting an outsider perspective. The text refers to the Yemeni people in the exclusive third person, rather than in the inclusive first person, and the reporting voice is more a neutral than an involved participant. There is little sense of attachment to the country and to the people of Yemen.
In line with the detachment from Yemen and fellow Yemenis, Ansaruallah adopt an outsider perspective with respect to the national institutions. The national government and national institutions are projected as detached and unexpressive of Ansaruallah's concerns. The Yemeni government is constructed as an authority of war, a gang, and a tool of American aggression. The Yemeni national military is a military machine made up of corrupt, secretive security apparatus. The text makes references to the ruling authority in Sana'a, the Yemeni regime, and the Yemeni radio (and there is no radio by that name of course). They also reject to associate with Yemeni institutions. The Yemeni president is a head of state, the government is a ruling authority and the national military is an armed militia of mercenaries.
In contrast, Ansaruallah expressed emotional attachment to Sa'ada and solidarity with Ansaruallah militants. The five references to homeland in the text all define Sa'ada as the homeland that is attacked by the Yemeni and Saudi military machines, and about ninety percent of the references to the co-national identify either Ansaruallah militants or Sa'ada residents as the referents.
